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THE STRUGGLE OF THE SERBIAN PEOPLE IN KOSOVO AND
METOHUJA FOR THE PRESERVATION OF NATIONAL
IDENTITY UNDER THE TURKISH RULE DURING THE 19t
AND EARLY 20t CENTURIES

Abstract: After falling under Turkish rule and losing state independence, the Christian Serbs
obtained the status of the rayah deprived of the rights enjoyed by the Muslim population.
Religious discrimination, social dependence, economic and physical inequality made the life
of the Serbs in Kosovo and Metohija difficult and uncertain. In the 19* century, particularly
after the Serbian-Turkish wars of 1876-1878, their position became unbearable — prosecution
and violence became organised. In an environment of utter lawlessness, which is why they
often could not even make ends meet, the Serbs frequently resorted to emigration or
conversion to Islam, which usually, ultimately led to Albanisation. Serbia undertook numerous
measures to preserve national consciousness among the Serbian population. It first did so
informally, only to, finally, institutionally bolster its activities in Old Serbia and Macedonia — by
opening consulates in the Ottoman Empire. The task of Serbian consular representatives in
Kosovo and Metohija was to help the Serbs in terms of their physical protection, as well as to
help them preserve their faith and nation and dissuade them from embracing Islam. This paper
focuses on the measures that Serbia undertook to that end, and on how the Serbian people in
Kosovo and Metohija fostered their national identity on their own.

Keywords: Kosovo and Metohija, Turkish rule, Serbs, Serbia, consulate, national identity.

During the centuries under the Turksh rule, the Serbs in Kosovo and Metohija*
managed the preserve their national identity. The modern Serbian national ideology

! The present-day name of the autonomous province in southern Serbia — Kosovo and Metohija was
not used in the late 19" and early 20™ century. The broader term Old Serbia, whose Kosovo and
Metohija is the central part, was used in the Principality and later the Kingdom of Serbia, and by
domestic and foreign researchers. The area of Kosovo and Metohija in the Ottoman Empire was
not a separate administrative-territorial unit, but was part of the Kosovo Vilayet (a vilayet was the
largest administrative-territorial unit in the Ottoman Empire; for more information about the
administrative division of the Ottoman Empire and organisation of the Kosovo Vilayet see: M.
Jaroauh, Cpncko-anbaHcku odHocu y Kocoeckom sunajemy (1878-1912), Beorpag, 2009, 1-15).
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and spirituality are founded on the Kosovo idea — the idea of the Kosovo suffering
and the Kosovo cult.?

After falling under Turkish rule and losing state independence, the Christian Serbs
mainly obtained the status of the rayah deprived of the rights enjoyed by the Muslim
population. The bulk of Serbian aristocracy either embraced Islam or went to the
neighbouring Christian countries. Religious discrimination, social dependence,
economic and physical inequality made the life of the Serbs in these areas difficult and
uncertain. The restoration of the Patriarchate of Pe¢, after being under the jurisdiction
of the Ohrid Archbishopric, i.e. the Ecumenical Patriarchate in Constantinople for a
hundred years, implied the restoration of the spiritual life of the Serbs and their return
to the historical scene. Church dignitaries spiritually strengthened the Serbian people.
Orthodoxy and the cult of St Sava were the cornerstone of the Serbian national being,
as well as the Kosovo cult — defying slavery and giving one’s life for freedom. It was
on these principles that the Serbian people — who took part in great European wars
against Turkey and suffered fatal consequences of defeats — developed their
aspiration to freedom. The Albanians fought on the Turkish side in these wars, using
the opportunity to seize the ravaged Serbian lands.? They were loyal keepers of the
Turkish order in the European part of the Ottoman Empire and the main tool in
suppressing liberation movements of the Serbian and neighbouring peoples. The
Albanian national movement emerged at the time of the Great Eastern Crisis (1875—
1878).* The League of Prizren, founded in 1878 in Prizren, acted against the Serbs as
it saw the Serbian national policy as the main reason for Albanian troubles. The
League was not autochthonous, but served the interests of the Ottoman Empire, for
the sake of its preservation, but was also an important element in the achievement
of objectives of the great European powers, primarily Austria-Hungary and Great
Britain, in the Balkans.> The main determinant of the League’s political and religious
activity was its pan-Islamic character.®

2See: P. Camapuuh, Kocoso u Memoxuja: ycnoH u nponadarse cprickoz Hapoda, in: Kocoso n
MeToxuja y cpnckoj ucrtopuju, beorpag 1989, 5-8; [. batakosuh, Kocoso u Memoxuja y
cpncko-apbarawkum odHocuma, Beorpag 2006, 5-6 u 27.

3 Although the Turkish onslaught in some parts of Kosovo and Metohija had “the character and
scope of annihilation” and although the Albanians penetrated into the ravaged Serbian
villages already in the 14 century, the Turkish cadastre censuses show that not even in the
15t century did they reach 10% of the area of present-day Kosovo and Metohija” (M.
MNewwukaH, Cmapa umeHa u3 dorez Modpumsea, OHomaTonowkmu npunosm VIl (1986) 92-95).
The great ethnic shift took place only in the later centuries (M. NewukaH, 3emcko-xymcko-
pawka umeHa Ha noyemky mypckoaa 0oba (dpyau deo), OHomaTonowKmM Npunosum IV (1983)
218-243).

4The dates given in the text follow the new calendar. Only the dates in the notes are given by
the old calendar — they refer in the documents to the time of their creation.

5 A. Pacrosuh, Beauka bpumaHuja u Kocoecku eunajem 1877-1912. 2z00uHe, beorpapg, 2015, 66.

6 C. Tepauh, Cmapa Cpbuja: (XIX-XX eek): Opama jedHe yusunusayuje: Pawka, Kocogo u
Memoxuja, Ckoncko-memoecka o6aacm, Hosn Cag—beorpapg, 2012, 116.
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The Circassians, who settled in Kosovo after the Crimean War, also took part in the
prosecution of the Serbian population.

Apart from this, the Bulgarian Exarchate inflicted immeasurable damage to the
Serbian national question. The Bulgarians who during the early 1830s initiated the
activity to obtain a national church and to have their nationality recognised, declared
in 1860 church independence from the Ecumenical Patriarchate. With the help of the
great powers, they obtained from the Porte the recognition of the independence of
their church, called the Exarchate.” Immediately after the recognition of the Bulgarian
Church in Turkey, it became obvious that the Bulgarian national programme by far
exceeded the Bulgarian ethnic area. The Exarchists showed the pretentions to place
under the jurisdiction of their Church not only the area of the Tarnovo Patriarchate,
but also the areas of the former Patriarchate of Pe¢ and the Ohrid Archbishopric.
Authorised by the Porte to organise cultural-educational and church life of the Slavic
population in Macedonia, the Exarchate tried to impose the Bulgarian national idea,
language and culture on the Serbian population in the central parts of Old Serbia.? As
a tool of Greater Bulgarian policy, the Exarchists were intolerant and violent towards
the Serbian people in Old Serbia and Macedonia. They endeavoured to obliterate the
traces of Serbian culture and Serbian name, and strengthen the Bulgarian name and
Bulgarian national consciousness. In many Serbian areas in Old Serbia and Macedonia,
the Serbian people also often saw in Exarchian bishops who held Slavic church services
the victory over the loathed Greek bishops. Bulgarian agents were promising to Serbs
protection in all aspects and the opening of Serbian national schools. However, the
moment they solidified their influence in a particular place, their anti-Serbian attitude
became apparent. The Exarchate managed to place their teachers in Gnjilane,
Mitrovica, Velika Hoda, Orahovac and other places of Old Serbia. The Bulgarian
Exarchate carried out is activity in Old Serbia with the blessing of the Turkish
authorities, who considered the Serbian people in those areas to be Bulgarians
(Bulgarian Millet).® Serbia undertook serious steps to eliminate the dangerous
Bulgarian influence which spread across Old Serbia within a short time.

In the 19*" century, particularly after the Serbian-Turkish wars of 1876-1878, the
difficult position of the Serbian people under the Turks in Kosovo and Metohija
became almost unbearable. The Turkish authorities on the one hand and the Kosovo
Albanians supported by the Muhaxhir on the other, engaged in systemic violence
against the Serbs. Prosecutions gained an organised form and were aimed at

7 C. Hegemkosuh, Kocoeo u Memoxuja y nnaHosuma 6yzapcke nponazaHde (1870-1878),
Cpncke ctyamje 4 (2013) 62.

8 Ibidem, 62-63.

¥ For instance, in the Kosovo salname (yearbooks) for 1894, the entire Serbian population in
the Pristina, Novi Pazar and Pe¢ Sanjaks and a part of the Prizren Sanjak was classified as
Bulgarian, although the educational authorities of the vilayet issued a ruhsatndme with a
note that those were Serbian schools (b. Mukuh, Uamehy 6ankaHckux cyceda u eenuxux
cuna, Uctopumja cpnckor Hapoaa Vi-1, beorpag 1994, 316.
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complete obliteration of the Serbian people. Thefts, blackmails, murders, burning of
houses and schools, plundering of churches, seizure of estates and cattle, seizing and
raping of women and children, kidnapping and Turkisation of girls, abuse of monks
and priests, life without legal protection, the lack of right to carry arms in the
conditions when the non-Christians carried them freely and used them without
restraint — was the reality of the Serbs in Kosovo and Metohija.l° Even when the
Turkish authorities wanted to protect the Serbs, they were too weak. In an
environment of utter lawlessness, which is why they often could not even make ends
meet, the Serbs in Old Serbia frequently resorted to emigration or conversion to
Islam, which usually, ultimately led to Albanisation.™

In addition to preserving the lives of the Serbs, Serbia invested serious effort in
maintaining the national consciousness among the Serbian population. It did so first
through the Board for Schools and Teachers in Old Serbia!? (1868-1876), then through
the Prizren Theological Seminary®? (from 1871) and the St Sava Society* (1886-1891).
Finally, it strengthened its activity in Old Serbia and Macedonia institutionally — by
opening consulates in the Ottoman Empire. Serbia opened its first consulate in 1887
in Skopje, and then in Thessaloniki. In 1888, it opened a consulate in Bitola, and in
1889, in Pristina.

The Serbs were enthusiastic about the opening of the consulate in PriStina. The
gaze of the Serbian people was fixed on Serbia and its representative in Kosovo — the
Pristina consul.

10 See: M. Ctujosuh, Kocoso u Memoxuja yovu bankaHckoz pama, NpBu 6ankaHCKKU paT
1912/1913. roguHe: [pywTBEHN U LMBUAM3ALMJCKM CMUCA0 (NOBOAOM CTOroAuwWbULE
ocnobohera Crape Cpbuje u MakeaoHuje 1912): mehiyyHapoaHu TemaTcku 360pHUK 1, Huw
2013, 235-246.

11 About genocide intentions towards the Serbian population and such practice see: M.
Jaropuh, Cpncko-anbaHcku od0Hocu, 209-217, [A. batakosuh, AHapxuja u 2eHoyud Haod
Cpbuma 1897-1912, in: Kocoso n MeToxuja y cpnckoj uctopuju, beorpaa 1989, 249-280.

12 About the Board for Schools and Teachers in Old Serbia see: H. Byauhesuh, O060p 3a wkone
u yyumerve y Cmapoj Cpbuju: ocHusare, op2aHusayuja u yumesu (1868-1876), Cpncke
ctyauje 4 (2013) 209-230; J. K. Bunac, Cpncke wkone Ha Kocosy u Memoxuju 00 Hemarwuha
do 1912, NpuwTtnHa 2000, 165-166; C. Hepemwkosuh, denosare O06opa 3a wkKone u
yyumere y cpnckum obaacmuma y MakedoHuju od 1868. 0o 1876. 20duHe, Bapgapcku
360pHuK 8 (2011) 283-307.

3 About the Prizren Theological Seminary see: M. Koctuh, fipoceem+u u kyamypHu »cueom
npasocnasHux Cpba y lpu3peHy u wez080j okonuHu y XIX u novemkom XX eexa (ca
ycnomeHama nucya), Ckonsbe 1933, 43-54; A. HosakoB, Cmy6osu cpncke npoceeme:
Cpnicke cpedwe wkKone y OcmaHckom yapcmey 1878-1912, beorpag 2017, 45-191;
CnomeHuya nedecemozoduwiruye npuspeHcke bo2ocnoecko-yvumerscke wkone: 1871—
1921, beorpapg, 1925.

14 About the St Sava Society see: M. Bojsoawh, Pad ,Apywmea Ceemoz Case” 1886-1891,
BpatcTeo 2 (1998) 33-44; B. Mukuh, [JeaamHocm Apywmea ceemoza Case Ha Kocosy
(1886-1912), Hawa npownoct 8-9 (Kpasweso 1975) 61-87.
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When they arrived in Old Serbia, the consuls found the spiritually already
weakened people, on the one hand, and determined, bellicose, pious, traditional,
industrious and entrepreneurial people, on the other hand.?

From the very beginning, the Consulate worked not only on physically protecting the
Serbian people, but also on preserving the Serbian national being, strengthening and
developing national consciousness, respecting own history and tradition, cultural and
educational advancement of the Serbian people, in which it played the key role. It also
worked on the spiritual unity of the Serbian people divided into several states. It did so
primarily through schools, books and reading rooms. The task of Serbian representatives
in Old Serbia was to help the Serbs preserve their faith and dissuade them from
embracing Islam, which was an increasingly common phenomenon. The extent to which
the Serbs were converting to Islam is well-illustrated by Consul Miroslav Spalajkovi¢ (in
his report to Minister of Foreign Affairs Zujovi¢): “It is today an indisputable truth that
there is commotion among the entire population, who speak the Albanian language
and bow before Islam, from Mitrovica to Epirus. Leaving aside real Albania and real
Albanians, it is for us of utmost importance to observe the “Arnautluk”, i.e. “the
Arnauts”, who live in a direct contact with the Serbs in Old Serbia and are almost all,
without exception, of our origin and have not forgotten our language*.'®

One of the strongest expressions of the Serbian national consciousness at the time
were Serbian schools. They were not only educational institutions, but also, as noted by
an officer of the Serbian Consulate in PriStina: “The bedrock around which the people
gathered, made deals and helped each other”.'” The spirit of the Serbian people was to
be strengthened through education and culture. Therefore, as future Vice-Consul
Branislav Nusi¢ proposed on the eve of the start of operation of the Consulate, Serbia
worked, through its consulates, on the opening of new schools and maintaining the old
ones, establishing and supporting church-school municipalities, printing Serbian books
and opening a printing press for those needs, and opening in Serbia special schools for
the education of Serbian students born in Old Serbia and Macedonia.®

In his report to Minister Gruji¢ of 7 February 1890, Branislav Nusi¢®® wrote that in
PriStina, which had a Serbian school for twenty years, the Serbs were “rather literate”,
and that they liked to read and gladly obtained books when circumstances allowed.?°

15 See: M. Ctujosuh, Menmanumem Cp6a Ha Kocosy u Memoxuju yo4yu ocnobohera 00
mypcke snadasuHe, in: KocoBo M MeToxuja y KOHTEKCTY 6anKaHCKUX HapoAa U APXKaBa, Kib.
2, Uctopwja, Nenocasnh 2016, 121-131.

6 flokymeHmu o cnosmHoj nonumuyu Kpamesure Cpbuje 1903-1914 (ACrKC), 1-3/11, npup. /b.
Anekcuh-Nejkosuh, Beorpag 2014, 6p. 401.

175, Mukuh, lMoaumuyka, KynmypHa u npuepedHa cmpemsberba, UcTopuja cprnckor Hapoaa
VI-1, beorpag 1994, 294.

18 C. A. Hepeswkosuh, Cpnicku Hapod y Cmapoj Cpbuju u MakedoHUju y HAYUOHAAHUM NAGHOBUMA
Kparoesure Cpbuje (1885-1889), in: [pxaBHOCT, iIeMOKpaTM3aLmja U KynTypa Mupa, Huw 2015, 62.

19 The then scribe at the Consulate in Skopje and chief clerk of the Consulate in Pristina, later
Vice-Consul in Pristina.

20 B. NepyHuuuh, Mucma cpnckux KoH3yna u3 MpuwmuHe 1890-1900, Beorpaga 1985, 83.
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The importance that Serbia attached to Serbian schools in Turkey is also seen in
the words of the Minister of Foreign Affairs in 1897: “The task of schools as
educational institutions in the Turkish Empire is not identical to the task of schools in
the Kingdom [...]. In Serbia, they are merely educational institutions which serve
exclusively the purposes of national education. In Turkey, the aim of advancing
Serbian education is to awaken and, where it is awakened, to strengthen the Serbian
national consciousness, and to make gains that will ensure the success of the sacred
idea of the unification of the Serbian tribe“.*

The aim of the educational work, as emphasised by Consul Milan D. Milojevi¢, was
to encourage the Serbian people “to come to senses, to understand that they
represent a single ethnic unit, to become more aware of their strength and support
they have in Serbia“, and “the prepared educational workers are the most reliable
when it comes to the implementation of our national programme”.??

This was, in fact, a very difficult period for Serbian education in Kosovo and
Metohija. Until 1876, the Serbs enjoyed relative freedoms in opening their schools,
owing to the pressures of the Great Powers after 1856 and Turkish reforms. However,
after the 1876—78 wars, the circumstances significantly deteriorated. Spurred by the
Bulgarian propaganda, the Turkish authorities in Old Serbia and Macedonia did
everything to hinder the work of schools, allegedly according to law.2? Many schools
ceased to work.? Those that remained®* were allowed to teach Serbian children
literacy, but without the use of the Serbian name. The authorities, and the Turkish and
Albanian population did not leave at peace Serbian teachers and pupils.?

During Consulate’s work, the number of schools almost doubled. Schools were
opened even in the area of Pe¢ and Ibarski Kolasin, where the Turkish terror was the
fiercest.?” Under the Sultan’s irade of 1893, Serbian schools could be opened
everywhere where it was possible to prove before the Turkish authorities that the
Serbs lived there. This was particularly used by the Serbs in the Kosovo Vilayet, where
the Serbian nationality was indisputable, and they opened a larger number of schools
in a relatively short time.%

The Serbs showed great perseverance in maintaining their national identity, and
were therefore interested in schools and education. Owing to such perseverance and

2B, Mukuh, Moaumuyka, KyamypHa u npuspedHa cmpemssersa, 299.

2 AICTIKC, V-2, npup. M. Bojsoauh, Beorpag 1985, 6p. 71.

3 M. Crujosuh, Cpncko wkoncmeo Ha Kocosy u Memoxuju npema ussewmajuma Cpnckoe
KoH3ynama y MpuwmuHu, KocoBCKo-meToxujckn 360pHUK 4 (2011) 100.

24 M. Bojsoauh, CmojaH Hosakosuh u Bnadumup Kapuh, Beorpag 2003, 78.

% According to a report of Petar Kosti¢, the administrator of the Prizren Theological Seminary,
sent to the Serbian envoy in Constantinople, in the school year of 1884/85, there were only 20
male and two female primary schools in Old Serbia (M. Bojsoauh, Cpbuja u anbaHcko numarse
Kpajem XIX seka, in: Cpbuja n AnbaHum y XIX 1 nouetkom XX Beka, beorpaa 1990, 70).

26 M. Ctujosuh, Cpncko wkoncmeo, 100.

27 Ibidem, 103.

28 M. Bojsoauh, Cpbuja u anbaHcko numarse, 74-75.
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great efforts of the Serbian Government and the Consulate, education, after all, was
advancing.

National history?® was taught in Serbian schools, with a particular focus on the
period of the free Serbian state before the Turkish occupation and the “new
liberation”.3° Serbian epic folk songs were taught, notably those from the Kosovo
cycle. In the Sunday-Holiday School, whose curriculum was prepared by Branislav
Nusi¢, particular attention was devoted to learning, singing and reciting of patriotic
songs, “for the sake of better awakening of patriotism“.3! Students also got
acquainted with Serbian geography, Serbian literature etc. All this strengthened the
patriotic spirit of the Serbian youth.

The Prizren Theological Seminary was the most important Serbian school in
Kosovo and Metohija. Although it was established in difficult circumstances, it yielded
significant results. Step by step, it became the educational seat of the Ottoman Serbs,
participated in the restoration of Serbian education and strengthened the Serbian
national consciousness — not only in Prizren and the environs, but wider as well. The
door of the Seminary read that it was an Orthodox Serbian seminary, which at the
time, when the Serbian name was not mentioned anywhere, meant a lot. The very
fact that an Orthodox Serbian seminary existed in Old Serbia helped the Serbian
people feel more secure, nationally more conscious and stronger. The people from
Old Serbia would say: “This is not insignificant, the time has come when the Serb
dares to call himself the Serb”.3? They believed that the time of liberation came or
was coming. The Prizren Theological Seminary played an important educational and
spiritual mission — it educated teachers, who spread literacy among the people, and
priests, who baptised and married the Serbs, helping them preserve the Orthodox
faith. This significantly slowed the process of conversion. In addition to being the
place for the education of priests and teachers, until the establishment of the Serbian
Consulate in PriStina, the Seminary was the only link between the Serbian

2 National history was not officially taught and was not a part of official curricula or textbooks.
Upon the order of the Ministry of Foreign Affairs issued through the Consulate, teachers
taught it secretly, according to a special programme sent through the Consulate (Apxus
Cp6uje (AC), MuHUCcTpaHCTBO MHOCTpPaHUX aena (MUA), KoHsynaTy NpuwtuHm (HecpeheHa
rpaha), MuHUcTapcTBO MHOCTPaHUX aena — KoHaynaty y Npuwtuhm, nn 6p. 5377, 17. oktobap
1909. roauHe). If a representative of the Turkish authorities came by, students would hide
their notebooks with accounts of national history and patriotric songs (J. K. Bunac, Cpncke
wkKone, 249).

30 For instance, the curriculum for the third grade of girls’ school envisaged that Serbian history
be spoken about at history classes and that the “Zupan period be covered very briefly and
the Nemaniji¢ period somewhat more comprehensively”, and that the “uprising and new
liberation” be emphasised “more strongly” (flpozpam 3a mpopaspedHe desojayke wkKone,
AC, MUA, KoHsynat y Npuwtuhu (HecpeheHa rpaha)).

31 ). Nonoswh, }Kusom Cpba Ha Kocosy 1812-1912, Beorpag 1987, 263.

323, P. Nonoswh, Mona cmoneha, in: Capemerunumn o Kocosy n Metoxuju 1852-1912, beorpaa
1988, 265.
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government, under whose management it worked all the time, and the schools of
Kosovo and Metohija. It was also the only institution reporting about the life of the
local Serbs. Even later, when the Consulate developed an entire network of
commissioners, the reports of the Seminary head and other employees were a
precious source of information about the situation in the field. Moreover, books,
magazines, papers which spread liberation ideas were arriving through the Seminary.
Its library kept the magazines such as Letopis Matice srpske, Vesnik srpske crkve i
Srpski sion, or papers such as: Srpske novine, Srpska Zastava, Srbobran etc.®

From the establishment of the Seminary, there was not a single example of group
Islamisation, and individual conversions were also often prevented. Had this been
the only result of its activity on the propaganda-political front, the Seminary justified
its existence.®*

The schools in Kosovo and Metohija were also the place of almost all cultural
events. These events enabled the Serbs to learn about their national culture and
history, and to develop their national and patriotic consciousness. Orthodoxy and the
cult of St Sava were fostered. In 1897, Stevan Matijasi¢® reported to the Ministry that
he had ordered that all schools in Old Serbia celebrate St Sava —including the schools
in villages, and not only in towns as it had been the case that far. He stated it was done
so — each, even the smallest school marked the holiday that year “with an official
service, Serbian songs, patriotic declamations”.* According to the Programme for the
celebration of St Sava in the Seminary in 1903, the choir of theology students sang the
Serbian Anthem and played the Serbian March. Students recited the songs The Serb,
Hey, Kosovo, A Lonely Serbian Girl, and sang The Serbian Oro and Where is Serbian
Vojvodina, and the folk poem St Sava while playing the gusle, etc.” This is also
described in the Consulate’s report to the Ministry of Foreign Affairs in 1908: “The
children recited some declamations in the entirely patriotic and Serbian spirit”.38

The Serbian national literary heritage was also preserved and cherished among the
people, especially those works that boosted the spirit and patriotism of the Serbian
people, and awakened liberation aspirations. Describing the marking of a St patron’s
day by the Patrnogi¢ family from Prizren, teacher Mihailo Popovi¢ emphasised that
the local citizens knew well folk poems, particularly those relating to the “Serbian St
patron’s day and the strengthening of faith and patriotism” — they spoke them by heart.®

33 A. Hosakos, Cmy6osu cpncke npoceeme, 158-159.

34 Ibidem, 188.

35 A scribe, the chief clerk of the Pristina Consulate at the time.

36 AC, MU, KoHsynat y NpuwwtuHn (HecpeheHa rpaha), C. Matnjawmh —b. Cumuhy, nn 6p. 62,
7. maprt 1897. roguHe.

37 AC, MUA, KoHaynat y NpuwtuHu (HecpeheHa rpaha), Mporpam npocnase y borocnosuju
MNpuspeHckoj Ha aaH C.. Case, 14. jaHyap 1903. roauHe.

3% AC, MUA, KoHsynat y MNpuwtuHu (HecpeheHa rpaha), KoHsynat y MNpuwtuHu -
MuHKcTapcTBY MHOCTPaHMUX gena, nn 6p. 58, 16. jaHyap 1908. roguHe.

3% CnomeHuya nedecemozoduwirbuye, 85-86.
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The Orthodox Church played a highly important role in the development of
education and preservation and development of the national consciousness of the
Serbs. That is why the church question was among the most important questions of
the Serbian people in Turkey. As the Church in Turkey also carried the mark of
ethnicity, the Serbian government invested great effort to have the Serbs, instead of
the Greeks, become the bishops in the Raska-Prizren Eparchy (including the Skopje
Eparchy). Owing to strong Serbian diplomatic activity, this happened in 1896, when
the Serb Dionisije was appointed Metropolitan instead of the Greek Meletius.*’ The
Serbs were thrilled. According to witnesses, on his first visit to Pristina, he was
welcomed “as Christ in Jerusalem!”#

Another Consulate’s task was to care about the language, as an element of
national identity, particularly when used for propaganda purposes. In Catholic
Janjevo, where the local population was recorded as Serbian, the Catholic propaganda
endeavoured to spread the Croatian name. In 1899, Consul Svetislav Simi¢ reported
that the new teacher tried to introduce in the Church, instead of Italian, the national
language, “which, according to him, is Croatian”, and tried to open a reading room in
Janjevo, which would contain many Croatian papers, coming from the Austrian
Consulate in Skopje. This attempt of the Austrian propaganda failed as the priests of
Janjevo opposed it, and the local population did not desire such novelties either.*?

Uniform textbooks for all Serbs, with the same conceptual framework, were very
important for the spiritual unity of the entire Serbian people. This is why the Serbian
government tried to supply the Serbs in Kosovo and Metohija with books.

The consulates were also opening bookshops, something that the Serbs were very
happy about. The first bookshop was opened in Pristina in 1890, offering to the Serbs,
as Nusi¢ wrote, consolation and “the hope that, after all, there is Serbian God who
does not allow that the holy Serbian script be destroyed”.** This bookstore boosted
the supply of books in Serbian schools and ensured that books were more available
to the people.** As the experience with the Pristina bookshop was positive, other
bookshops were opened in Prizren and Mitrovica.*

The consulates also supported the establishment and work of Sokol societies. They
saw in them one of the chances to ensure the integrity of national culture, which was
one of the pillars of national identity. They believed these societies could serve as
the basis for the healthy organisation of the Serbian people and as intermediaries of

40 M. Crtujosuh, Pawko-npuspeHcku mumponoaumu u Cprcku KoHzyaam y [puwmuHu,
LipkseHe cTtyamje 15 (Huw 2018) 571.

41 J. Nonosuh, *Kusom Cpba, 116.

42 AC, MU [, MonnuTnuKo-npocseTHO oaesbetbe (NMNO0), 1899, P. 229, Ceetncnas Cumuh — Cumn
Nosanuhy, nn 6p. 252, 7. jyn 1899. roanHe.

43 B. MNepyHunuuh, Mucma, 89.

44 About the Serbian bookshop in Pristina see: B. 3apkosuh, Omeaparbe npse cpncke Krbuxcape
y Mpuwmunu 1890. 20duHe, bawTtuHa 28 (NpuwTtnHa—Slenocasuh 2010) 167-182.

4 M. Ctnjosuh, Cpncko wkoncmeo, 111.
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cultural enlightenment — by combining gymnastic exercises with short lectures in the
Serbian language, history etc. The Sokol societies were considered conducive to
helping the entire Serbian people in Turkey get closer, and to gradually becoming a
political organisation.*® And what was very important — the Turks did not observe
these societies with mistrust. The Serbian youth enthusiastically embraced Sokol
societies, which were spreading very fast. In 1910, Vice-Consul Milan Raki¢ reported
about the existence of Sokol societies in Pristina, Prizren, Pe¢ and Mitrovica, which
numbered together over 600 members.*’

The statement of Pera Todorovi¢, sent by King Aleksandar Obrenovi¢ to visit Old
Serbia in 1898 and ascertain on the spot “the state of the Serbian cause in Old Serbia”,
speaks volumes about the efforts and means invested by the Kingdom of Serbia in
strengthening the national consciousness: “The cost may be higher than worth?...
Our material sacrifices are enormous. They are so huge compared to the poor state
of our country that this question can be posed quite seriously. Is it worth spending
two million a year, to achieve the results and successes we have achieved, within the
past ten years or so?... Can Serbia endure this? Wouldn’t it be cleverer to entrust the
army with all this and let it conquer one day with arms the things we want to conquer
by cultural means now?”# It turned out that both were necessary — investment in
education and culture, and strengthening of national consciousness, which helped
prevent the de-Serbisation of the Serbian people, and, at least to an equal extent —
investment in arms and physical liberation of the Serbian people, which eventually
took place in 1912.

46 AC, MUA, KoHsynat y Mpuwtunu (HecpeheHa rpaha), JosaH M. JosaHosuh — MunosaHy b.
MunosaHoswuhy, nn 6p. 1356, 22. jyH 1910. roguHe.

47 AICTIKC, IV-2/1, npup. /b. Anekcuh-Nejkosuh u K. Llam6asoscku, Beorpag 2015, 6p. 227.

“8 Nepa Togoposwuh, Cpncka cmeap y Cmapoj Cpbuju: YcnomeHe Ha Kpasea MunaHa, Beorpag,
1997, 71.
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LA LOTTA DEL POPOLO SERBO IN KOSOVO E METOHIJA
PER SALVARE L’IDENTITA NAZIONALE SOTTO IL DOMINIO TURCO
ALLA FINE DEL XIX E ALL’INIZIO DEL XX SECOLO

Riassunto

Con la caduta sotto i turchi e la perdita dell'indipendenza statale, i serbi cristiani
ebbero lo status della popolazione secondaria privata dei diritti che aveva la
popolazione musulmana. La discriminazione religiosa, la dipendenza sociale, la
disuguaglianza economica e fisica resero la vita dei serbi in Kosovo e Metohija difficile
e insicura. La loro posizione nel XIX secolo, e soprattutto dopo le guerre serbo-turche
del 1876-1878, diventatd insopportabile - persecuzioni e violenze assunsero una
forma organizzata. In condizioni di totale assenza di leggi, che spesso non permetteva
loro nemmeno la nuda sopravvivenza, i serbi cercavano spesso la salvezza emigrando
o accettando I'lslam, il che, alla fine, porto all’albanizzazione.

La Serbia cercava di proteggerli fisicamente, ma anche di rinforzarli nella loro fede e
nella nazione e di dissuaderli dall’accettare I'lslam. Si fecero numerose iniziative per
mantenere la consapevolezza nazionale tra la popolazione serba, prima attraverso il
Comitato per le chiese e le scuole nella Serbia antica, poi attraverso il Seminario teologico
di Prizren e la Societa di San Sava, e, infine, attraverso i suoi consolati nell'Impero
Ottomano. Dopo Skopje, Salonicco e Bitola, fu aperto il consolato a Pristina (1889) la
Serbia lavorava sulla conservazione dell’essere nazionale serbo, sul rafforzamento e sullo
sviluppo della coscienza nazionale, sulla devozione alla propria fede, sul rispetto della
propria storia e tradizione, sull’elevazione culturale ed educativa del popolo serbo,
insistendo anche sull’unita spirituale del popolo serbo, diviso in diversi stati. Lo faceva,
soprattutto, attraverso scuole, libri, sale di lettura, librerie e societa di falconieri.

La Chiesa ortodossa serba ebbe un ruolo cruciale nella conservazione dell’essere
nazionale serbo e nello sviluppo della coscienza nazionale tra i serbi durante tutto il
periodo, dalla perdita dello stato al suo ristabilimento. Ecco perché la questione della
chiesa era una delle questioni pil importanti del popolo serbo in Turchia, e per questo
il governo serbo fece dei grandi sforzi per far occupare le sedi vescovili delle diocesi
di Raska-Prizren e Skopje dai serbi anziché dai greci, cosa che riusci a fare nel 1896 con
la nomina del Vescovo Dionisio.

Tutte queste misure - investire nell’istruzione, nella cultura e nella diffusione della
coscienza nazionale, contribuirono a mantenere la coscienza nazionale tra il popolo
serbo e a prevenirne in gran parte la sua disintegrazione (denazionalizzazione),
insieme al fatto, di grandissima importanza, della liberazione fisica del popolo serbo
in Kosovo e Metohija accaduta nel 1912.

Parole chiave: Kosovo e Metohija, governo turco, serbi, Serbia, consolato, identita
nazionale
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MunyH Ctnjosuh

BOPBA CPNCKOIr HAPOAOA HA KOCOBY U METOXUIN
3A OMYBAKE HALUMOHANHOT UAEHTUTETA NOA TYPCKOM BNALLRY
KPAJEM 19. U NOYETKOM 20. BEKA

Pe3sume

Mapom nopg Typke 1 ry6UTKOM ApKaBHe He3aBUCHOCTU Cpbu xpuwhaHu gobunm
Cy CTaTyC paje AuLeHe Npasa Koje je MMano MyCIMMAHCKO CTaHOBHUWTBO. Bepcka
ONCKPpUMMHAUMja, coLMjanHa 3aBUCHOCT, EKOHOMCKa M ¢U3MYKa HepaBHONPABHOCT
YNMHUAK cy XKUBOT Cpba Ha KocoBy M MeTOXMjU TEWKUM U HeCUrypHum. tbuxos
nonoxaj je y 19. seky, a HapounTo nocne Cpncko-Typckux patosa 1876—1878. roauHe,
NocTao HenoAHOW/bMB — MPOroHN U Hacu/ba cy Aobunu opraHusosaH Bug. Y
ycnosMma notnyHor 6e3akora KOju MM HepeTKo Hucy omoryhasanu HuW rono
npexuBsbasakse, Cpbu Cy 4ECTO Cnac TPAXKUAW Yy UcesbaBakby UM NPUMakLY UCNaMa,
LITO je, yrnaBHOM, Y Kpajtbem ucxoay soanno apbaHaluery.

Cpbwuja je HacTojana Aa Ux PU3NUKKM 3aLWITUTK, aNK U Aa UX O PN Y HUXOBO] BEPU
M Haumju 1 oaBpaTh o4 Npumatrba ucnama. Npeaysmmana je 6pojHe Kopake Kako 6u
oA4prKana HaUMOHANHy CBECT KOA, CPNCKOr CTAaHOBHULWLTBA. [1PBO je TO YMHMANA NpeKo
Opbopa 3a upkse 1 WwWkone y Crapoj Cpbuju, 3aTnm npeko MpuspeHcke 6orocnosuje
1 ApywTsa Ceetor CaBe W, Ha Kpajy, NPeKo CBOjux KOH3ynaTta y OCMaHCKOM LapcTBy.
MNocne Ckonsba, ConyHa u butosba, oTBOpEH je KoH3ynaT y NpuwTtnHm (1889). OH je
pagmo Ha o4vyBakby CPNCKOr HauMoHanHor 6uha, Ha javarby 1 pas3sujatby HaLMOHaNHe
CBECTW, Ha NPUBPKEHOCTM CBOjOj BEPM, NOLWTOBAkY CONCTBEHE UCTOPUje 1 Tpaguumje,
Ha KyATYpPHOM M NPOCBETHOM y3au3atby CPNCKOr Hapoaa. Paguno je n Ha AyxoBHOM
jeAVHCTBY cpnckor Hapoda nodesbeHor y BUlLe Ap¥asa. YMHKUO je To, npe cBera,
NPEeKo LWKONA, KkbUra, YATAOHMLA, KUKApa, Kao U COKONCKUX APYLITaBa.

Cpncka npasocnaBHa LpKBa je 6buna og npecyagHor 3Havaja 3a ovyBakbe CpncKor
HauMoHanHor 6uha u pasBoj HaupoHanHe cBecTu kog Cpba 3a cBe Bpeme oA rybutka
OprKaBe 00 HEHOr MOHOBHOI YCNOCTaB/bakba. 3aTo je NUTake UpKBe cnagano mehy
HajBaXKHMja NUTakba CPNCKOr Hapoaa y Typckoj u 36or Tora je cpncka Bnaga ynarana
Be/IMKe Hanope Aa BnaguuyaHcke ctonuue Pawko-npuspeHcke u Ckoncke enapxuje
ymecTo IpKa noyHy 3ay3umatin Cpbu, wro je u ycnena 1896. roanHe, Kaaa je Ha To
MECTO NOCTaB/beH BAaanka JuoHucuje.

Cse 0Be mepe — ynarare y NPOCBETY, KYATYPY U WMpeHe HauMOoHaHe CBeCTH,
OonpuHene cy Aa ce 041 HaLMOHa/IHA CBECT KOA, CPMNCKOr HApoAa U Aa ce Y Be/INKOj
Mepu cnpeumn pacpbsbaBarbe (AeHaunoHanM3aumja CpNckor Hapoaa), anu je, y3 1o,
BE/IMKOr 3Hauyaja Mmano ¢u3nyko ocnobohere cpnckor Hapoaa Ha Kocosy u
Metoxunjn 1912. roguHe.

KroyuHe peuu: KocoBo M MeToxuja, Typcka Bnact, Cpbu, Cpbuja, KoH3ynar,
HaUMOHANHU NAEHTUTET
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